That results in a new wave of nazi-ism.
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Given how endemic Chinese racism is, there should be no surprise that racism flourished during the Maoist years. This is despite official Marxist and Maoist ideology, which dismisses racism as an artifact of bourgeois thinking. Many of the racial divisions the Chinese made on the basis of race, were often reformulated in terms of “class.” So, while the ideas of race were officially taboo, the underlying arguments and beliefs had not changed according to Dikötter. “The messianic idea of unification (the datong, or “One World” ideal) was now expressed in a phraseology based on the concept of class struggle, whereas the artificial dichotomization between Chinese and Westerners in biological terms of ‘race’ was merely reformulated in social terms of ‘class.’ Eugenic theories were increasingly applied to the individual’s social origins: the best people were “born red.”127
Although there is nothing in Mao’s writings that deals directly with race, it is clear that his sense of nationalism was based on a strong racial consciousness and a sense of biological continuity for the Chinese. He perceived the Chinese nation, (minzu) [民族] as a biologically distinct group: being Chinese was a matter of culture, but more importantly, it was a matter of race. Dikötter submits that it was likely he coalesced the notions of “class” and “race” into a vision of the struggle of the “colored people” against “white imperialism.”128 Intellectual historian Stuart Schram writes that “Mao’s appeal is not merely to a union based on revolutionary principles, but to the visceral solidarity of peoples long oppressed and humiliated by the white powers of Europe and America.”129
Official propaganda advanced the idea that only Westerners could indulge in racism, with the Chinese becoming the leaders of the victimized “colored” people in the historical struggle against “white imperialism.”130 In Africa, according to Dikötter, the Chinese tried to capitalize on a common racial identity, urging that “we black stick together” against the white race, which even then, met with considerable skepticism on the African side.131 This reached its height at the Third Afro-Asian Solidarity Conference in February 1963, when the Chinese delegates vehemently insisted that the “white” Russians would never commit themselves wholly to the antiimperialist struggle due to their whiteness. Thus, even for Maoists, race was used to advance great power interests.
Despite communist imagery of racial harmony and unity with the underdog, the Chinese adopted an aloof and racially exclusive attitude toward Africans. Friction between African students and Chinese led to violent clashes in the 1970s and 1980s. This friction remains today for Africans in China. The following section will discuss the present behavior of the Chinese in Africa.
II. F. China as a “Civilizational State”?
China has been described by Zhang Weiwei [张维为], Professor of International Relations at Fudan University, as a civilizational state, which combines the strength of both the nation-state and a civilization. That claim is also made by Martin Jacques, “China is a civilization and a continent. In fact, China became a nation-state only relatively recently.”132 Reflecting on this, we can see that China has received a demotion. It was a civilization, the center of the universe, but was reduced to an “ordinary” state by European colonization, but now has the hope and aspiration of returning to its status as a civilizational state.
In an important sense, this is a key contribution as it allows us to comprehend the importance of the unity of race and civilization, or what can be termed race-civilization, in China. As a civilizational state, China is both old and young, both traditional and modern, both Chinese and international. Eight features define China as a civilizational state: first, it has a very large population; second, it has a large territory; third, it has long traditions; fourth, it has an equally well-developed culture; fifth, a unique language; sixth, unique politics; seventh, a unique society; and eighth, a unique economy.133
Zhang submits that these features of the civilizational state constitute China’s greatest strengths. As he explains: “China has the richest human resources and potentially the largest consumer market; China has an unparalleled geopolitical and geoeconomic status; China has its own tradition of independent thinking, and has the richest cultural resources in the world. However, if China abandons its own model and adopts the Western model, then the greatest strengths of China as a civilizational state may turn out to be its greatest weaknesses.”134 By this he means that “hundreds of states in one” may become “hundreds of states in conflict;” China’s “emphasis on harmonious politics may become adversarial politics; its huge population a rich source of contention; its unified vast territory split and disintegrate; and its diverse traditions the pretext for endless disputes and its cultural richness the source of cultural clashes….Under no circumstances should China lose its own identity and inherent strengths.”135
Zhang’s remarks reveal a hidden but strong ethnocentrism and pride in China. For him, China is a unique and superior state, and so is in keeping with how the Chinese have seen themselves historically. Accordingly, Western analysts should not be surprised at the naked ethnocentrism of the Chinese, and, in this, Chinese intellectuals are no exception. This alone allows us to perceive a key difference between the West and China. It would be rare to find a Western intellectual in the academy today that would make such a boast. The recognition of China’s pride, and its people’s support of its pride, compels the acknowledgement that China is a different type of state, and its people celebrate that fact.
II. G. The Resurrection of the Racist State: Chinese Racism Continues
“This yellow river, it so happens, bred a nation identified by its yellow skin pigment. Moreover, this nation also refers to its earliest ancestor as the Yellow Emperor. Today, on the face of the earth, of every five human beings there is one that is descendant of the Yellow Emperor.”136
If, in contemporary Germany, a leading intellectual were to identify the people of that country according to their physical features (“blond hair and blue eyes”) and represent them as a descendant of a homogenous group (“the Aryans”), he would be expelled from the public sphere.
In China, he is venerated.
For Western academics, because it is embarrassing, there is little effort to call attention to the racist views of the Chinese today. In fact, there is often the opposite sentiment. Anthropologist Charles Stafford argues that “race” is not a Chinese concept, and thus racism, for Stafford and many intellectuals like him, can only occur in the West.137 As Jacques writes, “there is a widely held view, not least in East Asia, that racism is a ‘white problem’: it is what white people do to others. In both China and Taiwan, the official position is that racism is a phenomenon of Western culture, with Hong Kong holding a similar view. This is nonsense.”138 Jacques continues, noting the ubiquity of racism: “All peoples are prone to such ways of thinking—or, to put it another way, all races harbour racial prejudices, engage in racist modes of thought and practice racism against other races. Racism, in fact, is a universal phenomenon from which no race is exempt, even those who have suffered grievously at its hands.”139
There is no effort to change Chinese racial attitudes at the centers of power in China, or from below. Theories of racial purity have combined with dubious studies in anthropology to create official efforts to legitimate discrimination against minorities in China. The official promotion of China as the “homeland of the Modern Yellow Race” has far-reaching consequences not only for minority groups inside the political boundaries of the PRC. Mongolia, for instance, has been portrayed as an “organic and integral part” of the “Chinese race,” as has Tibet.140
It is well known, but never officially acknowledged, that the vast majority of Han Chinese regard only their own ethnic group, in the PRC or the diaspora, as Chinese, and hence descendants of the Yellow Emperor. Ethnic minorities who do not physically and culturally resemble the Han are not viewed as authentically Chinese or counted as fellow-descendants of the Yellow Emperor.141
Racial discrimination arising in a potentially unstable empire with an embattled Communist Party could have grave consequences for regional stability in Asia. Moreover, in China we see the resurrection of the ideal of a racially-based state through the myth of a Chinese people of the same race, blood, and culture. The myth of descent from the Yellow Emperor is the basis of a racial nationalism and xenophobia that submits there are primal biological and cultural bonds among the Chinese that cannot be altered.142 These bonds compel a common adherence to state patriotism and nationalism. The Chinese are said not only to share a common ancestry but also to derive from progenitors who, in the distant past before the reign of the Yellow Emperor, separated themselves from non-East Asians, thus becoming the “core of the yellow race.” 143
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