The 1AC is a narcissistic fantasy machine, producing the ideological construction of development against inequality and poverty through its efforts for fiscal redistribution. That reproduces unconscious desires for individualism which conceal the neoliberal production of poverty and precarity. 
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International development has tended to ignore – or, tellingly, repress – human/ social passions. Yet the theory and practice of development is replete with disavowed memories (racism, (neo)colonialism, gender discrimination) and traumatic prohibitions (economic recession, poverty), which show up in dreams and fantasies (the exoticised Third World, structural adjustment as universal pan- acea), obsessions (economic growth, ‘wars’ against poverty or terror), or stereo- types (denigration, infantilisation, sexualisation or feminisation of the Third World Other). Psychoanalysis aims precisely at helping tease out these passions, that is, the unconscious fantasies and desires embedded in development. It helps explain the gap between development’s scientific commitments (eg belief in pro- gress, neutrality, objectivity, rationality) and its irrational practices (eg the seductive draw of narrow capitalistic growth, the fatal pull to aggressive racism, or the blind conformity to bureaucratic procedures or ethnic/religious identities). It helps us understand that development is not only a socioeconomic construction, but also an ideological construction intent on effacing its various internal traumas and contradictions – for example, the way in which development is “naturally” equated with neoliberal growth and liberal democracy, concealing the reality of rapacious capitalism, growing global inequalities and unevenness, and diminishing avenues for political contestation. The five articles in this sub-theme for Third World Quarterly aim to examine the intersection of psychoanalysis and development, applying in particular (although not exclu- sively), a Lacanian/Žižekian lens to a range of development issues. It is not just mainstream development that tends to ignore the domain of social passions; it is also critical thinking within the field, including political economy and post-development. Yet, as all the articles in this issue highlight, political-economic issues are imbricated with human desires. Thus, for example, Maureen Sioh links ‘libidinal economy’ to ‘political economy’ by examining how the anxiety of humiliation and the desire for dignity are acted out in the practices of a large East Asian government-linked corporation. She sees such anxieties reflected more broadly in East Asian emerging economies, whose striving for economic growth is at the same time a straining to be recognised as more ‘fully human’, as wanting to command the same degree of respect globally as does the West. In a similar vein, Japhy Wilson’s and my article both argue that one of the main reasons explaining the tremendous success of neoliberal capitalism worldwide is jouissance (a Lacanian term, loosely translated as ‘enjoyment’). That is to say, late capitalism seduces; it binds people to it libidinally by selling them not just ‘cool stuff’ such as iPhones or TVs, but also alluring fantasies about the ‘good life’. This issue of fantasy (or ideological fantasy) is an important one in Lacanian psychoanalysis and, not surprisingly, is taken up by many of the contributors, several of whom once again underscore the links between political economy and libidinal economy. Gavin Fridell shows how the discourse on fair trade is emotionally and fantasmatically loaded. The discourse includes romanticised beliefs and unconscious desires about individualism, local democracy and empower- ment, and affirms an exaggerated role for the Northern consumer, who is con- structed as saviour in being able to change the world through individualised purchases of fair trade coffee. Fridell contrasts this with the case of state-led Vietnamese coffee production: despite being a comparatively more successful example involving collective Southern agency, it is generally ignored in the Western imaginary because it offers no central or empowering role to the Northern consumer. Similarly, Fletcher et al. discuss how the fantasy of overpopulation portrays Third World ‘barbarian hordes’ as threatening the security and jouissance of the West. They argue that this overpopulation bogeyman is an ideological construction that diverts attention away from the impossibility of ‘sustainable development’, which is founded on a neoliberal capitalist system that is the very source of the inequality and ecological degradation that sustainability purports to address. This same kind of ideological diversion is at the heart of Wilson’s article. He maintains that a ‘cause marketing’ campaign such as Jeffrey Sach’s Millennium Villages Project in sub-Saharan Africa, which proposes to transform subsistence farmers into entrepreneurs, is more accurately a narcissistic fantasy: it enables Westerners to enjoy their privileged socioeconomic position in relation to abject Africans, while at the same time admiring a thriving capitalism cleansed of its social contradictions. But it is not just political economy that tends to ignore human emotions; it is also post-development. Indeed, of late, much attention has gone into Foucauldian-inspired post-development analyses, with a particular focus on the production of discourses about the Third World and their attendant disciplinary mechanisms. The problem is that such analyses fail to confront the psychic inclinations that support development discourses. In my article I argue that post-development authors such as Escobar and Ferguson provide no explanation of how power is mediated at the level of the subject, and why people so often acquiesce in, say, neoliberal discourse. In maintaining that development politics and power is produced discursively in an impersonal way (like an ‘anti-politics machine’), post-development ignores the fact that such power is only able to take hold, expand and crucially, persist through libidinal attach- ments (eg jouissance). In a similar vein Wilson concludes that philanthrocapitalism is not so much an anti-politics machine that socially engineers entrepreneurial subjects, but a ‘fantasy machine’ that helps sustain the social fantasy of neoliberalism, while disavowing capitalism’s obscene spectacle of global inequality. Yet, if the contributors to this collection are correct in pointing to the social passions that undergird development, thereby issuing a rejoinder to political economy and post-development, they are also posing a challenge to those on the Left who rely on critical pedagogies for effective sociopolitical transforma- tion. Indeed, the implication of a psychoanalytic approach (underlined in both Fletcher et al.’s and my pieces) is that it is not enough to critically deconstruct discourses, to point out their gaps, discontinuities and contradictions; it is also vital to identify and come to terms with our libidinal attachments to, and unconscious investments in, these discourses. In other words, knowledge and critical rationality must be complemented by a reorientation of our desires. 
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