The affs view that economics is a system that is mechanically integrated into all of our lives only perpetrates neoliberalism. Changing the paradigm through MMT only misdirects the true issue of neoliberalism away from itself once again, by burying institutionalized greed—if we win the link we win serial policy failure
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As we saw in the last chapter, the progressive changes brought by the emergence of capitalism and the corporate system gave rise to the need for a new economic paradigm. With the collapse of the institutions of feudalism and the development of the Commercial Revolution, a new paradigm of social order that was more conducive to capitalism and the individual accumulation of wealth ascended. As the authoritarian and paternalistic view of economics of the Church scholars began to fade, economic individualism and self-interest arose to take its place, complete with an emphasis on normalizing greed as the drive of economic productivity. As the Buddha warned, greed, hatred, and delusion are pathologies that lie at the foundation of much human suffering, and with the institutional and ideological development of capitalism, these pathologies became institutionalized and normalized in modern culture. Socially engaged Buddhism thus faces the challenge of recognizing that the three fires are not only in our hearts but are writ large as destructive social phenomenon. It also faces the challenge of changing the social conditions that perpetuate these fires and their destructiveness. The order business in this chapter is to look carefully at the paradigm underlying standard economics which serves as an instrument to perpetuate greed-centered economics by ignoring society altogether with ideology masked as science.
Modern capitalist economics is based in part on the notion that there are no such things as social structures, only individual producers and consumers pursuing self-interest in the open field of the marketplace. This notion dates to the very beginnings of capitalism four hundred years ago when the market system began its dramatic and rapid expansion. In this view, it is the nature of humanity to feel the need to be free from restrictions in the open market in order to pursue unlimited wealth accumulation. Against the authoritarian and paternalistic structure of feudalism and the church, the market system began to foster a different sensibility in which the individual ought to be independent a unit distinguished from the social mass rather than submerged in it. As an institutional requirement, the capitalist market system needs self-seeking, acquisitive behavior to function. Early modern theorists began to assert that such egoistic inclinations were the primary, if not the only, motivations that would compel an otherwise passive individual into productive action. Through individual actions, completely disconnected from one another, the natural tendency is for everything to balance and move in harmony like planetary orbits—all of which guided by the superstition of the “invisible hand.”
In this idealized model, all things involved in the processes of production, distribution, exchange, and consumption are structured around depersonalized exchange and flows money and commodities. Our personal lives and social connections are mediated by the market. In the capitalist market system, human labor is hired in labor markets for money, natural resources and capital equipment are acquired in markets for money, land is rented or purchased with money, and the final goods and services are sold for money in markets. In this way, a capitalist makes money purely through buying on the input side and selling on the output side—buying low and selling high in the market system
Prior to the ascent of capitalism in the sixteenth century, such a system was not possible. Land and its resources were then considered the domain of God and were not ordinarily thought of as commodities to be bought and sold for money in markets. Nor was labor hired for wages in labor markets. Human labor was embedded in a system of hierarchy of servile relationships that revolved around the control of land, not money. There were few or no institutions created for raising finance capital, and human made resources such as the equipment and tools used in production were not so much privately owned as they were used collectively in peasant communities or controlled by guild masters. Eminent economic historian Karl Polanyi described the process of transforming land, labor, and capitalinto marketable commodities as a historical sea change leading to modern capitalist development in the eighteenth and nineteenth centuries. Polanyi refers to this sea change as “The Great Transformation.”1
In a purely capitalist economy, the coordination of the distribution of goods, services, and productive inputs is carried out in a system of markets by virtue of the forces of supply, demand, and prices. With this exclusive reliance on markets, the capitalist system revolves around money. This reinforces the power and control of those in society that have money— namely the wealthy investor class. People without money are essentially powerless in a market system. Capitalism thus created a class separation based on monetary wealth. It is a transactional and exchange system that in an ideal form is a social edifice that is scaffolded entirely with money, markets, commodities, and little else.
In this economic ideology in which economic interrelationships and dependencies exist, but do not involve direct personal interaction or association. The individual interacts only with the impersonal forces of the open market, in which the individual freely exchanges commodities for money and money for commodities. The root metaphor for how this system is supposed to function is the concept of equilibrium borrowed from physics. The idea is that markets for all things if left to operate freely without interference will automatically come to place of balance and stability, i.e., equilibrium. If there are shortages in a market, then prices will rise naturally. This discourages buyers and eventually the shortage is eliminated and the balance between supply and demand is brought into balance. If there are surpluses in a market, then prices will drop naturally. This encourages buyers and eventually the surplus is eliminated and the balance between supply and demand are again brought into balance
The system of a naturally adjusting market system is manifestly mechanistic. For century and half, economists have gone to great lengths to demonstrate the mechanics of this process, with the implication that there are no social or institutional forces required to govern economic activity but markets and freely adjusting prices. 
As the emphasis was increasingly being placed on these mechanistic interpretations of economic activity, the need arose to restructure economic discourse. Specifically, it was a need to pursue economics in a manner that is similar to physics and to structure economics so to appear governed by natural laws like the laws of gravitation. By doingso, economics could be liberated from the constraints of ethics, and the notion of institutionalized greed could be buried underneath mechanistic tropes and mathematical formalisms. To that end, economics needed a new paradigm—a structure of ideas, symbols, and methodologies that stand as authoritative in economic inquiry and discourse. The paradigm that was hatched from a mechanistic approach to science is what Thomas Kuhn characterized as part of the “mechanico-corpuscular” worldview, and it defined the basic model for scientific economics.2 The paradigm is based on a core structure of irreducible units or particles moving in an open space according to the laws of motion in physics. The paradigm framed all things—nature, humanity, social organize, the universe—as fundamentally mechanistic and atomistic. It further implied human behavior is passive, like billiard balls in motion, and incapable of forming into larger entities such that social structures are mere epiphenomenal. In other words, social structures have no independent ontology, which is a neoliberal ideal.
All of the precapitalist anthropomorphic and organistic expressions that sought social unification within the body, blood, and spirit of Christ were giving way to this new paradigm. It promised to unify every event and object in the universe under one all-encompassing systematic framework, where every occurrence could be wholly explicable in terms of the laws of mechanics. In his Metaphysical Foundations of Modern Science (1954), intellectual historian E.A. Burtt identified the rise of the mechanistic world view as it conquered all avenues of inquiry starting with the physical sciences and then “later biological and sociological branches took over their basic postulates from the earlier victorious mechanics, especially the all-important postulate that valid explanations must always be in terms of small elementary units in regularly changing relations.”3 Before we see how this played out in economics, we first need to gain an understanding of the importance of a paradigm as a pre-analytic vision and how it defines the boundaries, assumptions, and methodologies for inquiry. For this we turn to Alfred N. Whitehead and speculative philosophy. The emphasis is on the mechanistic framework that provided intellectual justification for the events of the early modern period and after thatwe have been exploring in the last two chapters. The importance of the emergence of this paradigm derives from these historical events in which capitalist logic, institutions, and ideologies emerged from the margins of society to prominence. The paradigm provides a basis for scripting human nature and behavior such that it conforms to the necessities of capitalist culture. this paradigm proved to be so efficacious in this regard that it has remained the standard practice in orthodox Western economics to this day.
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