The affs commodification of work and productivity through the federal government means that the link turn is false—only the alts worldview of local institution work can solve
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Toward the end of his life, he left us with a vision of a future that is visible to us now. Schumacher the economist tells us of a future economic system that exists as a patchwork of semi-autonomous smaller scale organizations both public and private. With a different mindset people could re-create economic systems governed by rules and codes that lead to very different outcomes—ones that are governed democratically through worker and community-based councils. Like Ruskin and Morris, he had a vision of production systems that employ the skills of people who find actual joy in their work and at the same time innovate technology that is appropriate to lighten the burden of the workers yet does not take away their craft. Appropriate technology is improving the mastery of simpler methods of production and downgrading those that are excessive and overly complicated. He warns that what precisely is appropriate technology is difficult to pin down. There is no one-size-fits-all model. The technology is always developed within local institutions and local cultures. Most importantly is that it must be developed on a grass roots basis situated in the local culture and environmental habitat. Food production is by and for the local population. Smaller, simpler production systems naturally are more flexible and can be adapted to changing environments. He also envisioned a future social system of production that is grounded also in sound ecological principles.
Schumacher submitted that if people accept the notions that greed is good, foul is fair, and that vice leads to virtue, then our society will be molded accordingly into a culture of plunder. In such a culture, there occurs a general collapse of intelligence, a loss of wisdom, and people become blinded by their own rapacity. As Ruskin warned a century before, people lose insight into their own nature and the reality of things around them. Schumacher saw that by accepting these assumptions, we have created a culture conducive not to ecological permanence, but to devastation and ruin. Plunder is to destroy and strip bare all that has value from other people and from our natural habitat. It is rape, spoilage, and ruin, yet rationalized by orthodox economics by swift and cynical flourish, “foul is fair.”
This rationalization easily settled in the popular imagination of people living in capitalistic cultures. Schumacher argued that in these cultures people, in large numbers, are likely to replace intelligence and serenity with greed and envy. He writes, “If whole societies become infected by these vices, they may indeed achieve astonishing things, but they become increasingly incapable of solving the most elementary problem of everyday existence.” Nonetheless, this sanctification of greed still remains as one of the core tenets underlying orthodox economics. To most critics, however, this appears as nothing more than vulgar apologetics for business profits and accumulation. But for Schumacher this was symptomatic of a much deeper metaphysical crisis. It is here that Schumacher reads less as an economist and more as a philosopher.
Schumacher was concerned that the ideas grounded in the great spiritual traditions have been gradually purged from this core and replaced with what he refers to as “materialistic scientism.” In the scientific community, spiritual traditions have been largely dismissed as authoritarian megalomania or preachy dogma and have been replaced by the mechanistic constructs of the nineteenth century. This is particularly so in economics. For Schumacher, the result was that the metaphysical core became filled with cynicism and life-destroying and soul-destroying confusion. For him, this is a kind of spiritual emptiness and a belief system that leads people away from compassion toward cynical axioms of self-interest, survival of the fittest, and predatory competition. These axioms further justify violence, aggression, and a self-aggrandizing culture fraught with delusions of power and grandeur.
In his view, the meta-economic vision of materialistic scientism blinded the eye of the heart and left us rudderless without insight and wisdom. He admits that such a vision is appropriate for understanding the workings of the inorganic world and engineering, or what he calls, “science for manipulation.” But it is wholly inappropriate to humanity and its capacity for self-reflection and spirituality. By holding ourselves in a paradigm that consists of moving, mechanical parts we are mirroring ourselves as inanimate objects—we have lost our understanding of what it means to be human. By doing so, we undermine our ability for individual and cultural development.
What is in the eye of the heart for Socially Engaged Buddhist Economics? Perhaps one response would be to say that there is no eye and convictions are mere attachments to ideas. The question is better put to ask what is the eye of the heart of an actively engaged Buddhist.
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