They rely on economic thinking that excludes symbolic and cultural exchange which infinitely scarifies the very makings of life itself and makes their impacts inevitable. 
Bifo 2011 (Franco Berardi, Italian critic and media activist, 08-23-2011, “After the Future”, AK Press, Accessed 7-19-2023,  pg 110-113)//sfs
More than ever, economic rationality is at odds with social rationality. Economic science is not part of the solution to the crisis: it is the source of the problem. On July 18th 2009 the headline of The Economist read: “What went wrong with economics?” The text is an attempt to downplay the crisis of the Economics profession, and of economic knowledge. For neoliberal economists the central dogma of growth, profit and competition cannot be questioned, because it is identified with the perfect mathematical rationality of the market. And belief in the intrinsic rationality of the market is crucial in the economic theology of neoliberalism. But the reduction of social life to the rational exchange of economic values is an obsession that has nothing to do with science. It’s a political strategy aimed to identify humans as calculating machines, aimed to shape behavior and perception in such a way that money becomes the only motivation of social action. But it is not accurate as a description of social dynamics, and the conflicts, pathologies, and irrationality of human relationships. Rather, it is an attempt at creating the anthropological brand of homo calculans that Foucault (2008) has described in his seminar of 1979/80, published with the title The Birth of Biopolitics. This attempt to identify human beings with calculating devices has produced cultural devastation, and has finally been showed to have been based upon flawed assumptions. Human beings do calculate, but their calculation is not perfectly rational, because the value of goods is not determined by objective reasons, and because decisions are influenced by what Keynes named animal spirits. “We will never really understand important economic events unless we confront the fact that their causes are largely mental in nature,” say Akerlof and Shiller (2009: 1) in their book Animal Spirits, echoing Keynes’s assumption that the rationality of the market is not perfect in itself. Akerlof and Shiller are avowing the crisis of neoliberal thought, but their critique is not radical enough, and does not touch the legitimacy of the economic episteme. Animal Spirits is the title of an other book, by Matteo Pasquinelli (2008). Pasquinelli’s book deals with bodies and digits, and parasites, and goes much deeper in its understanding of the roots of the crisis than its eponymous publication: “Cognitive capitalism emerges in the form of a parasite: it subjects social knowledge and inhibits its emancipatory potential” (Pasquinelli 2008: 93). “Beyond the computer screen, precarious workers and freelancers experience how Free Labor and competition are increasingly devouring their everyday life” (Pasquinelli 2008: 15). Pasquinelli goes to the core of the problem: the virtualization of social production has acted as the proliferation of a parasite, destroying the prerequisites of living relationships, absorbing and neutralizing the living energies of cognitive workers. The economic recession is not only the effect of financial craziness, but also the effect of the de-vitalization of the social field. This is why the collapse of the economic system is also the collapse of economic epistemology that has guided the direction of politics in the last two centuries. Economics cannot understand the depth of the crisis, because below the crisis of financial exchange there is the crisis of symbolic exchange. I mean the psychotic boom of panic, depression, and suicide, the general decline of desire and social empathy. The question that rises from the collapse is so radical that the answer cannot be found in the economic conceptual framework. Furthermore, one must ask if economics really is a science? If the word “science” means the creation of concepts for the understanding and description of an object, economics is not a science. Its object does not exist. The economic object (scarcity, salaried labor, and profit) is not an object that exists before and outside the performative action of the economic episteme. Production, consumption, and daily life become part of the economic discourse when labor is detached and opposed to human activity, when it falls under the domination of capitalist rule. The economic object does not pre-exist conceptual activity, and economic description is in fact a normative action. In this sense Economics is a technique, a process of semiotization of the world, and also a mythology, a narration. Economics is a suggestion and a categorical imperative: Money makes things happen. It is the source of action in the world and perhaps the only power we invest in. Life seems to depend on it. Everything within us would like to say that it does not, that this cannot be. But the Almighty Dollar has taken command. The more it is denied the more it shows itself as Almighty. Perhaps in every other respect, in every other value, bankruptcy has been declared, giving money the power of some sacred deity, demanding to be recognized. Economics no longer persuades money to behave. Numbers cannot make the beast lie down and be quiet or sit up and do tricks. At best, economics is a neurosis of money, a symptom contrived to hold the beast in abeyance…. Thus economics shares the language of psychopathology – inflation, depression, lows and highs, slumps and peaks, investments and losses. (Sordello 1983) From the age of the enclosures in England the economic process has been a process of production of scarcity (scarcification). The enclosures were intended to scarcify the land, and the basic means of survival, so that people who so far had been able to cultivate food for their family were forced to become proletarians, then salaried industrial workers. Capitalism is based on the artificial creation of need, and economic science is essentially a technique of scarcification of time, life and food. Inside the condition of scarcity human beings are subjected to exploitation and to the domain of profit-oriented activity. After scarcifying the land (enclosures) capitalism has scarcified time itself, forcing people who don’t have property other than their own life and body, to lend their life-time to capital. Now the capitalist obsession for growth is making scarce both water and air. Economic science is not the science of prediction: it is the technique of producing, implementing, and pushing scarcity and need. This is why Marx did not speak of economy, but of political economy. The technique of economic scarcification is based on a mythology, a narration that identifies richness as property and acquisition, and subjugates the possibility of living to the lending of time and to the transformation of human activity into salaried work. In recent decades, technological change has slowly eroded the very foundations of economic science. Shifting from the sphere of production of material objects to the semiocapitalist production of immaterial goods, the Economic concepts are losing their foundation and legitimacy. The basic categories of Economics are becoming totally artificial. The theoretical justification of private property, as you read in the writings of John Locke, is based on the need of exclusive consumption. An apple must be privatized, if you want to avoid the danger that someone else eats your apple. But what happens when goods are immaterial, infinitely replicable without cost? Thanks to digitalization and immaterialization of the production process, the economic nomos of private property loses its ground, its raison d’etre, and it can be imposed only by force. Furthermore, the very foundation of salary, the relationship between time needed for production and value of the product, is vanishing. The immaterialization and cognitivization of production makes it almost impossible to quantify the average time needed to produce value. Time and value become incommensurable, and violence becomes the only law able to determine price and salary. The neoliberal school, which has opened the way to the worldwide deregulation of social production, has fostered the mythology of rational expectations in economic exchange, and has touted the idea of a selfregulation of the market, first of all the labor-market. But self-regulation is a lie. In order to increase exploitation, and to destroy social welfare, global capitalism has used political institutions like the International Monetary Fund and the World Trade Organization, not to mention the military enforcement of the political decisions of these institutions. Far from being self-regulated, the market is militarily regulated. The mythology of free individuals loyally competing on the base of perfect knowledge of the market is a lie, too. Real human beings are not perfect rational calculating machines. And the myth of rational expectations has finally crashed after the explosion of the real estate mortgage bubble. The theory of rational expectation is crucial in neoliberal thought: the economic agents are supposed to be free to choose in a perfectly rational way the best deal in selling and buying. The fraud perpetrated by the investment agencies has destroyed the lives of millions of Americans, and has exposed the theoretical swindle. Economic exchange cannot be described as a rational game, because irrational factors play a crucial role in social life in general. Trickery, misleading information, and psychic manipulation are not exceptions, but the professional tools of advertisers, financial agents, and economic consultants.
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