The distribution of social security perpetuates MRWaSP’s hegemonic system—healthcare is just a form of MRWaSP reproduction—the impact is queer lives
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In the last chapter, I discussed various ways resilience discourse impacts contemporary pop music aesthetics. Here, I consider how it shapes MRWaSP. As a biopolitical strategy, resilience recycles “death” into “life,” and treats death or as a means or opportunity for life. Resilience invests in life, but those investments are routed through death. Sometimes, that means overcoming your own failures, transforming past losses into future gains; other times, that means maintaining some portions of the population at or near death in order to maximize elites’ quality and quantity of “life.” In the same way that capitalism redistributes wealth, resilience is a way of distributing life and death. It invests in the viability of lives who contribute to the overall health and success of hegemonic society by allowing elite groups to receive the benefits from minority groups’ struggles to survive. This means that resilience doesn’t just produce “life” in general, but specific types or styles of life and specific types or styles of death. For example, MRWaSP makes some queer lives more viable than others.52 In the US, where employment and marriage are the main means of access to health insurance, laws that permit employment discrimination on the basis of sexual orientation and gender identity, in conjunction with anti-gay-marriage laws, make it more difficult for homosexuals and non-cisgendered people to access employment and marriage, and, by extension, affordable health care. Moreover, in a society where (a) unemployment rates are significantly higher for blacks, Latinos, and other non-white groups, and (b) marriage is increasingly a privilege reserved for the bourgeoisie, it is very difficult for non-bourgeoisie queers of color to access affordable health care, making them much more vulnerable to illness and death than any other group.53 This method of distributing health care invests in sexually normal lives and divests from queer ones. It maintains the overall balance of power—MRWaSP hegemony—by pushing certain types of queer people to die at specific rates (more than average) and in specific ways (e.g., not of old age).
MRWaSP reproduces itself by divesting and diminishing queer lives; what happens when we invest and intensify them instead? If resilience is dependent on precarity, could “dying” in the wrong way, at the wrong time, at the wrong rate be a way for people to fight back against the resilience discourses that render them precarious in the first place? Here, “dying” means more than just physical death; “dying” means living a supposedly unviable life, a life that isn’t profitable for MRWaSP, a life whose support diminishes the resilience of other, more elite groups. What happens when we invest in unviable, unprofitable lives? Can going into the death corrupt resilience discourse? If so, how?
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