[7] Reality exists and is knowable. Saying it doesn’t is ethical relativism that licenses mass violence.
Every 2007 (Peter, Principal Lecturer and an Associate Head of Department for Computing at Coventry University “The Fascination Payload: Cultural Studies and the first Gulf War” initially written in ’96, edited in ’07, and edited for potentially abelist language  http://www.academia.edu/6175231/The_Fascination_Payload_Cultural_Studies_and_the_First_Gulf_War)
Jean Baudrillard chose the occasion of the Gulf Conflict to extend his thesis that global society is so caught in the grip of media simulation that its connection with reality has, once and for all, been severed: "Just a couple of days before war broke out in the Gulf, one could find Baudrillard regaling readers of the Guardian newspaper with an article which declared that this war would never happen, existing as it did only as a figment of mass media simulation, war-games rhetoric or imaginary scenarios beyond all limits of real-world, factual possibility" (Norris: 11) In choosing to concentrate on the undeniably manifest talk of war and foregrounding the role of strategic simulation whilst, simultaneously, refusing to engage in an account of events beyond the media, Jean Baudrillard was able to construct the case that a war conducted at a distance would be, of necessity, a matter of pure speculation and simulation: "Exchanging war for the signs of war" (Baudrillard 1994: 62). Written in to this article, almost as a fail-safe device against the collapse of his contention, was an interdiction against the ability of anyone to make a claim to know the truth of the situation. For, in Baudrillard's eyes, such a claim would be "banking on a realist ontology that clung to some variant of the truth/falsehood or fact/fiction dichotomy" (Norris: 13). A claim that would be forever stuck in nostalgia for some ultimate truth telling discourse (or metalanguage) - offering a delusory refuge from the "knowledge that we are nowadays utterly without resources in the matter of distinguishing truth from falsehood" (ibid: 13). This is akin to Richard Rorty's position in "Contingency, Irony and Solidarity" in which: "To say that truth is not out there is simply to say that where there are no sentences there is no truth, that sentences are elements of human language, and that human languages are human creations. Truth cannot be out there - cannot exist independently of the human mind - because sentences cannot so exist, or be out there", (q.v. Sprinkler: 125) The ethical consequences of such linguistic relativism can be seen when one compares Baudrillard or Rorty's position to that of revisionist historian Robert Faurrison. Faurrison claimed that as there were no surviving 'eye witnesses' to Nazi gas chambers there would, ultimately, be no way of confirming those chamber's existence. These consequences became more evident as events unfolded in the Gulf. Outbreaks of the real -Virilio's 'interruptions' - such as the bombing of the El Almiriyah air raid shelter (no matter how mediated or explained away by military spokespeople) could not disguise the fact that people, civilians, actually died. There were eye-witness survivors. Baudrillard's take on the fact/fiction dichotomy began to look decidedly sickening: "There will be nobody in a position to know what they are seeing, reading or hearing is not some fictive 'simulacrum' of the real, conjured up by the ubiquitous propaganda machine or the various techniques of media disinformation" (Norris: 12) To go down the road, like Baudrillard, of a fictive conspiracy theory in which images of death at El Almiriyah were nothing more than the a highly competent, cinematically constructed, simulation is surely stretching the limits of credibility. If contemporary truth is, according to this post-modern critical line, only a matter of rhetorical or suasive force then El Almiriya was the point at which Baudrillard's "(un)truth claim" lost its own persuasive appeal - breaking the bounds of virtually ever)' consensual notion of reality. Despite this, following the conflict, Baudrillard was minded to publish an article entitled "La Guerre du Golfe n'a pas en lieu" (The Gulf War did not take place) in Liberation - An extract of which was published in The Guardian. In the article he conceded that "this 'simulated' war has not been entirely a product of mass-media illusionist techniques; that large numbers of Iraqi conscripts and civilians had been killed by the Allied aerial bombardment; that massive damage had been inflicted on the country's infrastructure" (Norris: 192). Nevertheless, none of the 'facts' had persuaded him to drop his original contention that the war had predominantly existed as a virtual construct: "If we have no practical knowledge of this war - and such knowledge is out of the question - then let us at least have the sceptical intelligence to reject the probability of all information, of all images whatever their source. To be more 'virtual' than the events themselves, not to re-establish some criterion of truth - for this we lack the means" (q.v. Norris 194). With this Baudrillard maintains a strict adherence to the notion of the impossibility of veridical knowledge. And herein lays his paradox - that in the same article he can admit the 'facts' as regards casualties whilst denying any means of ascertaining their truth. Admitting knowledge and the impossibility of knowledge, in the same breath, is a logical error - both cannot be true.
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