The aff’s attempt to bring movements into the university as objects of study falls prey to speed elitism – that redeploys the 1AC as a development narrative which is coopted by militarism to intervene on colonial Others.
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The enactment of the university’s ideals of justice, community, and equality then exceedingly takes to the new technologies of communication, as these have always been mistakenly perceived as the straightforward embodiment or incarnation of these ideals. Logically then, we can see that many academic and non-academic research centers around social change have taken the Internet by storm. This is also unsurprising because it was the intimate collaboration during the Cold War period between American universities and the United States military that led to the birth of the early Internet (the ArpaNet) in the first place. This means that academia on a fundamental level shares with the military its ideals of transparency, connectivity, and communication, as well as a general tendency to incorporate more and more people and places under its regime. In “Becoming-Media” Joseph Vogl for this reason argues that the new media intensify the fact that any medium, in “the very act of communication simultaneously communicates the specific event-character of the media themselves,” (628) so that these new technologies with their militaristic logic of targeting, as he in turn claims in “On Hesitation,” translate the “global world [into] a world of universal addressability.” (144) Since the prime logic of new media technologies, as I also discussed via the work of Baudrillard earlier, consists therefore of a combination simulation and dissimulation, we can expect to find that the websites of those research centers in important ways obscure the ways in which their use of new media are implicated in an increasingly dire economic and social situation for many globally. One more obvious example of this consists in how the prefix ‘social’ in social media in fact hides its complicity in social fragmentation; the ‘social’ media pretend to be about a sociality that actually erases the possibility of coming into contact with radical otherness (that what or those who do not gel with or abide by the Lyotardian ‘communicationalist ideology.’) Another example is how many websites of those research centers display the domain name suffix ‘.edu’ or ‘.org’ in their online addresses, as if they are unrelated or in opposition to capitalist entities that carry the ‘.com’ or ‘.gov’ suffix. A case in point is for instance the Amherst-based center for Communication for Sustainable Social Change (CSSC, http://csschange.org), the University of Queensland Centre for Communication and Social Change (CfCSC, http://uq.edu.au/ccsc/), or the non-governmental Communication for Social Change Consortium (CFSC, http://www.communicationforsocialchange.org) which has head offices in New Jersey and in London. All the traffic to and from these websites nonetheless flows via ISPs and IXPs that, as I mentioned before, are by and large owned by a handful of mostly North-American companies.
Now I want to stress that no doubt a lot of good work is done under the umbrella of these centers and organizations, and that I by no means wish to dissociate myself from the general left-wing spirit of justice and equality that these entities stand for. But I do think that especially the recourse of these entities to new communication and visualization technologies illustrates how the acceleration and subsequent displacement of these ideals has reached its apex today. This is because the usage of the new media naturalizes for its audiences – who are anyway already foremost the privileged sections of society for whom such techniques work to their advantage – the paradigm of transformation, communication, and innovation, both via the websites’ content and their design. The CSSC website for instance proclaims as one of their key objectives the creation of awareness among policy-makers and administrators of “innovative applied communication and technology processes” for community development in so-called ‘developing’ countries. It also professes to the creation of interdisciplinary and international alliances for the purposes of communication and social change. The CFSC website meanwhile claims that “within marginalized communities, there is tremendous untapped potential to use communication for collective good,” since “communication has been an essential tool for development since early in the 20th century.” Part of their mission is “to help people living in poor communities communicate effectively.” The website also, much in line with the neoliberal obsession with technological change, strongly emphasizes the role of “nurturing innovation, research and scholarship in communication.” It displays many photographs of African peoples and communities going about their daily business, like fishing, preparing food, and dancing, so as to imply a link between the dissemination of communication tools and the supposed ‘improvement’ in efficiency around these daily activities. Once more, there is a distinct sense of condescension present in these developmental narratives that claim to help people help themselves, which shows that these organizations still operate much in line with its colonialist and messianistic heritage of ‘good works’ for the purposes of the ‘enlightenment of the natives.’
Similar to the CFSC website, the CfCSC website is profusely laced with images of Australian aboriginal, Indian, and other Asian rural communities, together with a smattering of white faces. The showcasing of these photographs appears to be functioning as ‘proof’ of the overall positivity of the imperative of communication and the joys of using the media. This ‘proving’ is similar to the case of for instance the protesters in Egypt during the so-called ‘Arab Spring’ holding up signs with “Facebook” and “Twitter,” not because these are at all intrinsically revolutionary, but because these protests’ spectacular imagery was set up for consumption by a largely Western and privileged global audience in dire need of a re-affirmation of the emancipatory promise of technological innovation as such. The ‘other’ is in the case of the CfCSC and CFSC website namely portrayed as ‘authentically’ desiring ommunication and collaboration with these centers, where in fact such a ‘need’ is conjured up or produced by the unequal relations of power globally that the new media tools are implicated in, as well as between the facilitators and such ‘others.’ Again, true radicality is erased by way of displaying an ‘other’ who apparently posits no challenge to this global financial regime of development and innovation, and who can be ‘coddled’ and ‘liberated’ by the well-meaning academic and activist. As Vogl astutely remarks in “On Hesitation,” such images and stories of happy collaboration render an impression that “friend and foe are just as close, almost indistinguishable from one another.” (144) They therefore obscure the manifold ways in which organizers and researchers are not in any way in some kind of ‘horizontal’ dialogue with these peoples, whose entire ways of being in the world is challenged at a fundamental level in favor of a capitalist logic of mere survival. It may be for example of interest here that Australian aboriginal culture traditionally emphasizes the vital non-communicability and secrecy that is part and parcel of earthly existence; a worldview that is bound to perish in a global world obsessed with universal communicability and transparency. The general conceptual and opportunistic error that these academics, researchers, and activists therefore make, is to rely on an analogy between technologically improved communications – again, much in the vein of Shannon and Weaver – and the general democratization, perfection, or emancipation of communities under threat. In some socially engaged humanities scholarship of the 1990s, a very similar slippage concerned the misplaced overlapping of Gilles Deleuze and Félix Guattari’s rhetoric of ‘assemblages’ and ‘rhizomes’ in Anti-Oedipus: Capitalism and Schizophrenia, with the supposedly ‘horizontal’ structure of the Internet. This misconception of the function of new media is due to the confluence of the semiotic realm with the capitalist acceleration of information flows; under such conditions, ‘radical’ content comes to render opaque and legitimize the actual function of new media in the ongoing financialization of the globe. Once more then, the true purpose of these new and social media lies on their operational, and no longer the representational, level.
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