The affirmation of systems of valuation and financial institutions requires the fungibilization of black flesh and the clearing of red flesh to be rendered coherent – proporiation is always already unethical 
Byrd et al 18. Jodi A. Byrd is a citizen of the Chickasaw Nation of Oklahoma and associate professor of English and Gender and Women's Studies at the University of Illinois; Alyosha Goldstein is Associate Professor of American Studies at the University of New Mexico; Jodi Melamed is associate professor of English and Africana Studies at Marquette University; Chandan Reddy is an Associate Professor in the Department of Computer Science at Virginia Tech [“Predatory Value: Economies of Dispossession and Disturbed Relationalities,” 2018, Duke University Press, DOI: 10.1215/01642472-4362325]//vikas
Financialization, debt, and the accelerated concentration of wealth today work through social relations already configured and disposed by imperial conquest and racial capitalism. In the Americas broadly and the United States specifically, colonization and transatlantic slavery set in motion the dynamics and differential racialized valuations that continue to underwrite particular forms of subjection, property, commerce, and territoriality. Racialization and racism further colonial dispossession just as the colonization of Indigenous peoples and those subjected to colonial rule contribute to the specific conditions and practices through which racialized subordination are enacted. Racialization—manifesting in systemic and everyday forms of devaluation, exploitation, and expendability, as well as the violence of racial terror and carceral regimes—and ongoing colonial modes of settlement, occupation, governmentality, and jurisprudence work in tandem with more capacious forms of US global militarism and empire. This special issue of Social Text examines these entanglements in conversation with Indigenous critical theory and Black and critical ethnic studies scholars whose work seeks to reframe the contemporary moment of predatory accumulation through the deeper temporalizations of colonization, settlement, and racialization. In this special issue, each of the articles offers ways to understand the tensions, reciprocities, and conflations among racialization and colonization as intersecting through contemporary conditions of dispossession. Dispossession is an insatiable predatory relation that entails a specific manner of world making that is at once predicated on and generative of a dialectic of biopolitical sorting, a division of what Denise Ferreira da Silva describes as transparency versus affectability and Elizabeth Povinelli calls the autological subject versus genealogical society.1 We take the United States as a shared site of reference not because it is exceptional with regard to the topics at hand but because it offers one salient geopolitical juncture around which the accumulated violence of colonial and racialized appropriation and contestation accrue present-day significance and circulation. Although not exceptional, the United States and the scope of its imperial formations are especially useful for addressing the specificities of how and why colonialism and racial capitalism have been historically co-constitutive and are of necessity together confronted by Indigenous peoples and the racially subordinated. By economies of dispossession we mean those multiple and intertwined genealogies of racialized property, subjection, and expropriation through which capitalism and colonialism take shape historically and change over time. Economies in the plural here indicates both the economic as a particular kind of material fulcrum—a mode and relations of production, distribution, consumption, and reproduction with all this entails—and economy as a specific systemic organization or logic of circuits of interaction and exchange. Our intention is to problematize the ways in which dispossession is conventionally treated as a self-evident and circumscribed practice of unjust taking and subtractive action. As we further elaborate in this essay, the concept of economies of dispossession differs from David Harvey’s notion of “accumulation by dispossession” in a number of important ways, perhaps most significantly because of how this analytic underscores the constitutive and continuing role of both colonization and racialization for capitalism.2 Colonization and the economies of racial subjection serve as conditions of possibility in the United States for the ways in which financial institutions and land and market speculators have produced and profited from those most economically disenfranchised. Imperialism provides the vectors of economic speculation and the enmeshment of administrative, plantation, and multiple colonial formations that have underpinned the rise of the world economy. It is precisely in this overdetermined configuration of dispossession that the speculative and crony capitalist expropriations of the crisis this time have accelerated. As the US imperial nation-state adjudicates itself through an economy of inclusion intended to signify “debts paid,” Indigenous dispossession continues unabated to provide the logics that order power, violence, accumulation, and belonging for all those who find themselves on lands stripped from Indigenous peoples. Debt and financialization continue to constellate the subordinated social relations that are constitutive of late liberalism and how “race” itself is deployed to obscure the lasting ethical and material indebtedness settlers and arrivants have to Indigenous dispossession. Not only has land made territory made property in this sense provided the foundational relations of colonial accumulation and profit, but dispossession has also remained a perpetually incomplete project that continues to strive toward conforming and confirming these terms of value and belonging. Among our primary contentions is that capitalism is not only constitutively racial capitalism but also, likewise, a way of hierarchically organizing and disposing social life predicated on and operationalized through empire and colonialism as a counterformation to Indigenous peoples and the recalcitrance of racialized lives that refuse and exceed its totalizing aspiration. We argue that dispossession not only presupposes and configures possession itself but also is a relation of taking and violence that works at once to produce and delimit subjectivation, property, and value. Because of the ways in which various iterations of liberal capitalism have historically conceived of personhood in terms of the property relation, dispossession in this sense is an ontological proposition. Colonization, Indigeneity, racialization, and chattel slavery and its afterlives, along with the heteropatriarchal household economy, are among the primary conditions of possibility for this proposition. Economies of dispossession variously addressed in this special issue are organized around logics of “propriation” as the pivot of appropriation and expropriation. Propriation is a conception and practice of the proper, propriety, proprietorship, and proprietary claims that instantiates property as a relation to private and public. Propriation suggests a double movement of making one’s own and making one proper to or properly oneself.3 It is a supposition of civilization and civility. In feudalist Europe the property relation was fundamental to the maintenance of ostensibly proper social hierarchies. Subsequently, the ascendance of bourgeois liberalism made property ownership constitutive for privacy and personhood. Under feudalism property was commonly understood as “properly” consisting “in whatever resources one needed to do one’s part in keeping good order.”4 Liberal thought emphasized ownership in oneself and private property as a freely alienable commodity as essential to individual freedom and self-determination. Yet, property as a means to privacy and autonomy and private property as foundational to the propriety of social order have been neither chronologically distinct nor mutually exclusive. In this regard, Jacques Derrida theorizes propriation through a reading of Martin Heidegger’s linking “the question of being to the question of the property [propre]” and an analysis of sexual difference.5 The logic of propriation instantiated through dis/possession works in tandem with the production of colonial, racial, gender, and sexual categories that change over time. And indeed, as a normative practice that strives to conform legible sexual difference, the human and nonhuman, savage and civilized, public and private, inside and outside, propriation conforms bodies, land, and material and immaterial “objects” or objectives in an especially predatory and violent manner.6 The sexualized and gendered logics of conquest in the so-called new world and transatlantic slavery in this sense have been formative in operationalizing the specificities and predations of possession. The “doctrine of discovery” along with its putative subsumption of Indigenous peoples as “domestic dependent nations” and processes through which abducted and racially abjected human beings were rendered private property are together historically inseparable from how the white masculinized bourgeois public sphere and feminized private sphere animated the heteropatriarchal household economy as a model for national order in the US context. Moreover, under capitalism, property is always a means to further accumulation, a relentlessly acquisitive relation to land, to being in place, to people, to here and elsewhere. As conceived by Jeremy Bentham, “Property is only a foundation of expectation—the expectation of deriving certain advantages from the thing said to be possessed, in consequence of the relations in which one already stands to it.”7 But this economy of expectation is likewise predicated upon the abstraction, consumption, and disposal of other people and places—attributed discrepant value by logics of resources and racialization, and subordinated by the settler colonial desire for presence, habitation, and permanence. Economies of dispossession are at once epistemologies of commensurability and differential devaluation.8 The shift in dominance between two coexisting logics of propriation, between Obama-era multicultural neoliberalism and the plutocratic, more overtly white supremacist capitalism advanced under Trump, illuminates the varieties of and continuities in logics of propriation and their repertoires of racialization and colonial praxis. As dominant racializing and colonizing procedures shift between Obama-era reformism, upwardly redistributive multicultural neoliberalism, and the taking and abuse of land in the name of austerity, on the one hand, and Trumpist repertoires of criminalization, renewals of the wages of whiteness, crony capitalism, and white settler “blood and soil” claims to place and land exploitation, on the other, the logic of propriation itself remains naturalized, while the renewal of white supremacy’s relevance to capitalism reveals the thinness of capitalist civil rights (cum property rights), thoroughly shaped by and shaping propriation since the 1970s.9 
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