The state is inevitable in the long term but abdicating a discussion of the intricacies of the state forecloses the knowledge necessary to combat the state.
Turner ‘06 (Dale – member of the Temagami First Nation and Associate Professor of Government and Native American Studies @ Dartmouth College, This Is Not a Peace Pipe: Towards a Critical Indigenous Philosophy, p. 113-114)
I do not agree that law does not have a role to play in securing a political relationship that will allow indigenous communities to thrive, but Monture is right to point towards indigenous philosophy as the source of our future well-being as indigenous peoples. Her work highlights another important point about indigenous intellectual communities: we must resolve our own societal problems, and in our own ways, but we cannot do so while we are still held in a legal and political straitjacket by the Canadian state. Her experiences as a law professor show how hostile the dominant intellectual culture can be, but it does not follow from this hostility that indigenous peoples must riot participate in these agonic communities. Regardless, Monture has travelled a rough road and continues to be an important and active voice in Canadian indigenous intellectual culture. Indigenous intellectuals, then - at least those who explicitly engage the legal and political discourses of the state - need to engage in three kinds of overlapping activities. First, they must engage colonialism in its physical and intellectual contexts and in the process strive to overcome the colonial mindset in both indigenous and non-indigenous communities. Second, they must protect and defend our 'indigeneity'; that is, they must work to ensure that indigenous ways of knowing the world are not devalued, marginalized, or ridiculed in the marketplace of ideas. Third and finally, an indigenous intellectual community must assert and defend the integrity of indigenous political rights in the legal and political discourses of the state. This is no easy task, but I see hope in many of the young indigenous and non-indigenous people who seek justice for indigenous peoples. Still, there is much intellectual work to be done. Alfred, Borrows, and Monture are not philosophers - that is, philosophers trained in the European tradition. Which leads one to ask: What can an indigenous person who is trained in European philosophy do to play a more effective role in the relationship between the indigenous political leadership, which finds its roots in indigenous philosophy, and the European intellectual tradition, which is used in articulating the content of Aboriginal rights discourse in Canada? 40 I believe there are two important roles a philosopher can play. The first is pedagogical. From my own experience, I have seen too many indigenous students come into university resisting the idea that learning European forms of knowledge, never mind critiquing European ways of thinking, is important for their intellectual development. Don't get me wrong - there are very good reasons for this resistance, and I don't think every person, indigenous or non-indigenous, is suited to this kind of intellectual journey. Indigenous professors are obligated to guide their students through complex intellectual landscapes so that they can begin to think for themselves how ideas relate to their indigeneity. Like all students, indigenous students need to learn bodies of knowledge in order to be able to think effectively; and if indigenous students leave university without at least knowing the social, legal, and political history of the Indian-white relationship, they have failed to receive a good education and their chances of becoming effective indigenous intellectuals are severely limited. But 'thinking about thinking' is the philosopher's intellectual domain, and indigenous philosophy professors can explicitly weave the third intellectual project into their teaching. As I stated earlier: indigenous intellectuals engage European ideas both as a philosophical exercise and as a political activity. It is not enough to simply engage European thought on its own terms; indigenous intellectuals need to critically engage European ideas, methodologies, and theories to show how they have marginalized, distorted, and ignored indigenous voices. In order to do this effectively, we must first come to understand, as best we can, the European history of ideas on its own terms.41 This means we need to understand how normative language - that is, the language that makes substantive claims about 'what is the case' - is put to use in a particular way of perceiving the world. Once we do understand, we can assess whether this normative language is useful for us as indigenous intellectuals.
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