Understanding the intricacies of the state is a necessary component of dismantling it and ensuring the self-determining status of indigenous peoples as international nations.
Turner ‘06 (Dale – member of the Temagami First Nation and Associate Professor of Government and Native American Studies @ Dartmouth College, This Is Not a Peace Pipe: Towards a Critical Indigenous Philosophy, p. 9-11)
These three projects, as a whole, will create what I call a 'critical indigenous philosophy.' The division of intellectual labour gives rise to both practical and philosophical problems. First, very few indigenous intellectuals are able - or even permitted - to undertake the first philosophical project: indigenous philosophies are highly specialized forms of knowledge, and not every indigenous intellectual has the right to know and articulate them. Second, there are few indigenous philosophers, and even fewer indigenous intellectuals, effectively engaging the Western European history of ideas. Word warriors explicitly engage the second and third projects, but ought to do so guided by their understandings of indigenous philosophy.12 At this time in our development as an intellectual culture (as part of mainstream intellectual culture), our numbers are small - to the dominant culture almost insignificant – which means that we must make our intellectual labour count – we need to be effective in engaging the existing legal and political discourses of the state. For us to make any successful inroads into mainstream intellectual culture, we will have to be very careful about how our ways of knowing the world are talked about, written about, and ultimately put to use in legal and political practices (such as Supreme Court decisions and public policies). Yet the 'our' I am referring to can be misleading. There is a great diversity of indigenous knowledge in the world, so we must consider making these intellectual inroads into the dominant culture as a community of indigenous intellectuals. In other words, our critical indigenous intellectual community would consist of intellectuals from many nations, all of them in dialogue with one another. Once our ways of thinking about the world are up for 'negotiation' in the legal and political discourses of states, we will be in the position of having to defend our world views as legal and political arguments. Sound arguments evolve from a series of propositions that can be shown to be true, and an indigenous intellectual community must construct these arguments so that they are coherent and most of all convincing. This imperative may be unjust, but our survival as independent and self-determining nations demands that we bow to it. However, this reality check is met with an indigenous imperative: indigenous peoples are not going away, and they will always claim that they own their homelands. Let me return to my earlier claim: If Aboriginal peoples want to assert that they possess different world views, and that these differences ought to matter in the political relationship between Aboriginal peoples and the Canadian state, they must engage the Canadian state's legal and political discourses in more effective ways. The sources of these differences lie in indigenous philosophies. Word warriors must protect these forms of knowledge from exploitation by indigenous and non-indigenous peoples, and must do so mainly by engaging Western European intellectual culture. Yet at the same time they must retain strong connections to their communities. If we want the indigenous intellectual community to benefit indigenous peoples, we must know what we are talking about in the political dialogue, and we must be clear about what we are doing in the process. There are no guarantees that what indigenous intellectuals do will ultimately bring about a higher quality of life for their communities. That said, indigenous peoples cannot allow the dominant culture to continue to dictate their legal and political realities. Greater participation in the state's legal and political practices is vital to our survival as indigenous peoples, but at this time in history it is by no means clear how we ought to participate.
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