The female figure is thus manifested as the ultimate scapegoat, a commodity that can be sacrificed at the will of the patriarchy
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Girard's work, while it acknowledges this human propensity to ward off potential malevolence of deistic figures, expands the basic gestures of placation to include actual human sacrifice. For Girard, the origin of religion can be located in the complex motivations that instigate such sacrificial activity. He would claim: "All religious rituals spring from the surrogate victim (scapegoat), and all the great institutions of mankind, both secular and religious, spring from this [sacrificial] ritual" (Girard 1991: 306). In Girard's reading of a primal act of violence, it is not protection, nor appeasement for the murder of the father (as in Freud's Totem and Taboo), that instigates this immemorial compensatory gesture. Instead, Girard cites a form of guilt that arises in response to arbitrarily motivated designs on another's property (which he terms as a form of mimesis) as responsible. Such cupidity of another's goods can escalate out of proportion, unless it is contained by the sacrifice of a substitute figure that defuses the situation. (Again, as with Freud, this archaic mythic projection would seem implausible on many counts; Frear 1992).
In Girard's script, however, in contrast to Freud's conclusions regarding the endless repetition compulsion of religion rituals, there is the intervention of the Christ figure, the ultimate innocent victim Christ inverts the established order by revealing the mercenary machinations involved in former sacrifices, and thus, by his own sacrifice, overturns and renders as henceforth inappropriate, the violent origins of religion
Girard's theories, however, as those of the previously mentioned male anthropologists, exhibit a distinct bias in favour of the male of the species. Not once does he refer to women's participation (or lack of it) in this ritual of immolation — except for a casual, even dismissive reference to Dionysian maenads. This is also in line with Girard's disapproval of all pagan precedents, for Girard's work, as it progresses, becomes an earnest vindication of Christianity.
Luce Irigaray, in Women, the Sacred and Money (1993), castigates Girard's religious polemic for its neglect of women. In the context of sacrifice, however, Irigaray is especially concerned to stress that beneath Girard's speculations regarding the scapegoat figure — the sacrifice of whom restores equilibrium — there is another unacknowledged victim — woman. This female figure does not feature as an overt offering on an altar, but as a victim of covert deprivation and denial. On this reading, women's flesh, her integrity, her special place in the social order are all effaced by a man's emphasis on his gender's role not just as primordial in the religious, but also in the social scheme of things. It is here that Irigaray forges a link between her earlier indictment of woman as acknowledged infrastructure in an economy of goods and services, and women as the repressed source of life in a psychoanalytically ordered economy of desire
At the same time, Irigaray makes another observation of profound significance with regard to the institution of sacrifice –This is the fact that women have rarely, if ever, been involved not just in the preliminary protocols of sacrifice, but of its public rituals. One thing is obvious: in the religions of sacrifice, religious and social ceremonies are almost universally performed by men. Men alone perform the rite, not women or children (though male children can sometimes act as acolytes). Women have no right to officiate in public worship in most traditions, even though that worship serves as the basis and structure for the society. (Irigaray 1993: 78)
A similar encompassing judgment has also been made by Nancy Jay in her detailed study of numerous sacrificially-oriented societies: Throughout Your Generations Forever: Sacrifice, Religion and Paternity (1992). Jay's conclusions are a complement to Irigaray's, as she argues for sacrifice as the legitimation of patrilineal line of descent as opposed to the matrilineal .2 Sacrifice may be performed for many reasons. But it is beautifully adapted for integrating patrilineal descent groups, a goal that can only be accomplished by differentiation from all other lines of descent. Sacrifice can both expiate descent from women (along with other dangers) and integrate the "pure and eternal patrilineage. (1985: 296-297
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