The 1AC engages in affective erasure — historical military actions cause trauma that makes indigenous people feel like occupation never ended.
Weiss 21 — Joseph Weiss, sociocultural and political anthropologist at Wesleyan University, PhD from the University of Chicago, 2021 (“NOT BUILT TO LAST: Military Occupation and Ruination under Settler Colonialism,” Cultural Anthropology, Volume 36, Issue 3, Available Online at , Accessed on 09-25-2021) AJH
The shuttering of the rec center appeared to many in both Masset and Old Massett as an unhappy epilogue to more than fifty years of sustained military presence on the islands of Haida Gwaii, ancestral home and unceded territory of the Haida Nation. The Base, as CFS Masset was popularly known, was gone, and with it all the resources it had brought to the two communities. Other than ruins, all that remained was a radio outpost a few kilometers north of Masset, which, people believed, was remotely operated. Except, as Marlene Liddle and her family discovered, the military had not gone from Haida Gwaii. One day in July, when the Liddle family was out berry picking on their traditional territory, they—to their surprise—discovered a sign on their recently renovated outhouse. The sign, written and placed by a member of Canada’s Department of National Defense (DND), informed the Liddle family that their outhouse had been built on DND land and was thus an “illegal building, … built without the approval of the Minister of National Defense, and violated [sic] the Canadian Environmental Protection Act.” Unless the family took down the offending building, the note informed them, it would be “removed on their behalf.”
And yet, the offending outhouse was not new, even if it had been newly renovated. Indeed, one incarnation of the outhouse or another had stood in this same place for the past fifteen years. The military had been notorious for interfering with Haida resource gathering on land the DND had claimed as its own, and Marlene Liddle and her family had wasted little time in returning to berry picking and other forms of food gathering when the military ostensibly left in 1997. There had been material evidence of that departure, moreover: By 2011 the buildings that had made up the Base had been in gradually decay for more than a decade and most of the remaining facilities had been shut down. Even the “private married quarters,” mid-sized houses built for military officers and their families, had been sold to Masset’s residents as civilian housing. The ruins of the Base provided a material reminder of the military’s absence, their skeletal frames signaling Masset’s post-military present to residents and new arrivals alike. It was community common sense, in short, that the military was gone for good. As, it turned out, however, that absence was an illusion, or perhaps even a deception.
What does it mean when ruins lie? In his ethnographic exploration of the afterlives of material and social destruction in Argentina, Gastón R. Gordillo (2014, 10) characterizes the rubble left behind by the multiple histories of conquest and violence in the Chaco as “the material sedimentation of destruction.” A focus on rubble, Gordillo (2014, 11) argues, allows us to “examine space negatively: by way of places that were negated to create the geographies of the present.”1 As Gordillo (2014, 207) makes clear throughout his ethnography, such acts of negation are productive, making possible particular political, social, and temporal realities via the “material and affective erasures of traces from the past,” most often “shaped by orders to remember given by dominant social actors.” Destruction, then, is a performative action, a means of making erasure real, and the rubble left behind acts as a “topography of oblivion” for these ongoing social projects of selective memory (cf. Trouillot 1995). Put more simply, to destroy material traces suggests that those who inhabited said matter are, themselves, gone. Such modes of “ruination,” as Yael Navaro-Yashin (2009, 5) has argued, leave profound and often deeply ambivalent affective traces—“the subjectivities and residual affects that linger, like a hangover, in the aftermath of war and violence,” as she elegantly puts it. Humans, these authors argue, feel haunted by what has come before, the ghostly doubling of an effaced past that has constituted the present by its absence but has not, at the same time, truly disappeared (cf. Leathem 2019).
Except, on Haida Gwaii, the military never actually left. This does not mean that both Haida and non-Haida did not experience the military as gone; quite the opposite. As I will show, the military’s departure and the subsequent erosion of its seemingly abandoned facilities generated a series of affects that resonate with Gordillo’s (2014) and Navaro-Yashin’s (2009) accounts of ruination. Indeed, this is precisely the point. Ruination made it appear as if the military had left Haida Gwaii, concealing the fact that the army was still actively occupying Haida territory. This, I argue, is no coincidence. Rather, what we find at work here is the deliberate production of a paradox, in Kanaka Maoli scholar J. Kēhaulani Kauanui’s (2018) sense: a constitutive contradiction that serves to reinforce the structures of settler domination even as it seems to mitigate the visible presence of the force—and the forces—of occupation. By erasing the overt forms of military power, colonial governments thereby render covert the ongoing maintenance of settler domination.
My goal in this article is to hold together the very real affects of ruination on the part of Haida people with the contention that this ruination constituted a deliberate and deceptive means through which a particular kind of military presence disguised the ongoing quality of its occupation of Indigenous territory. I begin with the Base itself, situating CFS Masset in the history of Haida Gwaii, with a particular focus on the experiences of Haida people. I then turn to the idea that, despite its seeming permanence, the Base was “not built to last,” as one former employee put it. Instead, the military adopted a series of strategies designed to mitigate the possibility of its personnel forming durable relationships with Haida people or, to an extent, their settler neighbors. In this, I take the ruination of the swimming pool as my central, epitomizing image. Drawing on Ann Laura Stoler’s (2016) compelling formulation of “imperial durabilities,” I query the nature of these paradoxical durabilities, keeping in mind the particular irony that CFS Masset’s occupation of Haida land was, from a military perspective, an almost incidental epiphenomenon of the need to maintain radio surveillance during the Cold War. Finally, I return to the Liddle family’s “illegal outhouse,” suggesting that the military’s continued presence on Haida Gwaii despite its performance of departure offers us a potent metonymy for the shifting means through which settler-colonial states such as Canada conceal the violence that remains at the heart of their ongoing occupation of Indigenous territories.
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