That reveals the lie in narratives of American universalism. Absent the aff, liberal redemption will continue to preclude the sweeping changes necessary for substantive freedom. Instead, we must reject the dominant, liberal understanding of "equality" in favor of a view from the standpoint of the dispossessed. 
Rana '15 [Aziz; 6-2015; Aziz Rana is an American legal scholar and author who currently serves as Richard and Lois Cole Professor of Law at Cornell University specializing in American constitutional law; " Colonialism and Constitutional Memory," UC IRVINE LAW REVIEW, Vol. 5:263 p. 286-288//JJB]
Today, the Revolutionary People’s Constitutional Convention has more or less been lost to history. And to the extent that there is any collective memory of black radical efforts to generate a constitutional rupture in the country, these efforts are largely incorporated into a very specific account of black power and of the Panthers in particular. Under this reading, the rise of the Panthers to prominence in the late 1960s—especially given their militant posturing and 114. Id. at 290 (“Reparations should be made to oppressed people throughout the world, and we pledge ourselves to take the wealth of this country and make it available as reparations.”). 115. Id. at 295 (“These tribunals will be decentralized and arise out of the area where the incidents or alleged crimes themselves took place.”). 116. Id. at 290–94, 299–300. 117. Id. at 298–99. 118. For more on the story of the Convention and its aftermath, see Katsiaficas, supra note 109, at 141–55. 2015] COLONIALISM AND CONSTITUTIONAL MEMORY 287 fixation on armed self-defense—embodies the moment when the civil rights and student movements lost contact with mainstream America and instead descended into violence and irrelevancy. Moreover, such views place black radicalism’s anticolonial agenda, and suspicion of the great symbols of American nationhood, at the center of this shift away from the “good” 1960s of desegregation campaigns to the “bad” 1960s of urban riots and left disintegration. As Richard Rorty declared fifteen years ago, rather than “shar[ing] in a national hope”119 of liberal self-fulfillment, black radicals, along with the student activists who followed them, courted marginality and veered between “self-disgust” and “self-mockery.”120 The consequence has been that, even within what remains of politically relevant leftwing groups, the prevailing sentiment is that all reform projects must begin by reaffirming accounts of American civic promise. In a sense, not only has the colonial frame been dismissed, but—to the extent that there is any public awareness of such a frame—disassociating oneself from it is seen, even by leftliberals, as a precondition for being taken seriously in politics. In these final pages, I wish to underscore the straightjacket these developments place on popular self-recognition, not to mention on meaningful reform. The actual history of the sustained shift from settler to civic imagination over the first half of the twentieth century highlights the extent to which civic arguments were constructed by settler elites themselves. Ideas of American exceptionalism and universalism were at root the product of debates about how an essentially completed settler project could transform itself into a global power, especially against the backdrop of a closed frontier at home and both bloody European rivalries and nonwhite political assertiveness abroad. Politicians and policymakers came to embrace an anti-slavery Civil War discourse and, in effect, employed this discourse to lay the ideological foundations for what would become the American Century. In the process, they reimagined the fundamental meaning of the national past while at the same time reaffirming its key markers—from Puritan settlement to revolutionary independence and from constitutional founding to continental expansion. This vision called on all communities within the country—regardless of their own histories of expropriation or enslavement— to participate in an ongoing narrative of American identity, one that read subordination as aberrational and viewed white settlers not as colonizers but as the rightful inheritors of the land. In a sense, the black radical assault on this account was an effort to confront the profound dissonances such civic arguments imposed on marginalized communities. For many African Americans, the experience of living within the United States was that of an internal exile,121 and accepting redemptive stories of 119. See RICHARD RORTY, ACHIEVING OUR COUNTRY: LEFTIST THOUGHT IN TWENTIETH-CENTURY AMERICA 8 (1998). 120. Id. at 6. 121. In fact, Singh and other scholars highlight how many of the key figures in twentiethcentury black politics, including Du Bois, Robeson, C.L.R. James, Richard Wright, and Robert 288 UC IRVINE LAW REVIEW [Vol. 5:263 liberal national purpose did not simply mean allowing dominant presumptions about the country’s basic character to go unchecked. It also meant being forced for all intents and purposes to celebrate such exile and to suppress one’s deep estrangement. Indeed, the majority’s self-conception as the first independent and anti-imperial colony—if anything culturally similar to newly independent societies in the Global South—brought home this dissonance. It told native peoples in the United States that, as a requirement of gaining minimal respect (not even actual sovereignty and political autonomy), one had first to agree to one’s own expropriation as the natural order of things. And similarly, it required blacks to deny that their sustained experience of enslavement and subordination embodied an essential, perhaps irredeemable, truth about the nation’s character. The discursive triumph today of civic nationalism—and with it redemptive stories of American fulfillment—does more than make us all complicit in the perpetuation of such dissonances. It also forces any reform project to proceed exclusively within a framework compelling to the majority self-understanding. As exemplified by the mainstream civil rights movement, historically excluded groups cannot claim equality—let alone meaningful power—except by taking the dominant society’s view of itself as the actual political truth. But what happens to those very real modes of hierarchy that fail to resonate with national selfperception? Even more specifically, what does it mean when a community adopts a postcolonial identity but denies the necessity for any systematic project of decolonization? In a sense, most Americans have accepted successful transformation—an increasingly liberal completion of the nation’s ostensible founding ideals—as the reality of the present, while at the same time rejecting the need for precisely the structural economic and political changes that might in fact produce equal and effective freedom. As for those that remain dispossessed, the lesson is simple: limit one’s own aspirations, objectives, and allies or gain little in return from society at large. The question for the future is whether Americans, both white and nonwhite, are capable or willing once again to imagine other alternatives.
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