The alt is decolonial cosmopolitanism – the alt embraces radical openness to people imagined to be beyond the bounds of the nation-state, rooting political commitments in shared humanity rather than national belonging 
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Reimagined decolonial cosmopolitan citizenship for convivial re-existence
The public failure of a cosmopolitan citizenship premised on global coloniality became manifest when the world’s response to COVID-19 was characterised by the “strengthening of exclusionary nationalistic messaging” (Estelles & Fischam 2020, p. 1), and not human solidarity and collaboration against the pandemic. We discuss three distinct ways through which such a cosmopolitanism citizenship can be reimagined for convivial re-existence. First, we recentre Ndlovu-Gatsheni’s 10 Ds of the decolonial turn (2020) as a broader framework for a critical cosmopolitanism that is radically different from the neoliberal cosmopolitanism of Euromodernity. Second, we draw on the principles of Ubuntu, as key to a robust mosaic that is sensitive to the convivial imperatives of a planetary re-existence in a post-COVID world – that is, Ubuntu becomes useful in reframing the normative underpinnings of a decolonial cosmopolitanism. And, finally, we explore how an inherent civic engagement in a decolonial cosmopolitan citizenship could enhance struggles for convivial re-existence in a post-COVID-19 world. Taken together, the three approaches outlined above illustrate how a de-colonial cosmopolitan citizenship that resists coloniality could promote a planetary conviviality that upholds an all-encompassing idea of humanity, to which we can all belong as equal beings. In order to put these issues into perspective, Table 1 juxtaposes the distinguishing hallmarks of a reimagined decolonial cosmopolitan citizenship against those of a Eurocentric neoliberal cosmopolitanism citizenship.
Table 1
Hallmarks of a decolonial cosmopolitan citizenship
(Source: Author’s own)
The raced hierarchies of a neoliberal cosmopolitanism need to be deracialised and decentred, to pave the way for a critical “cosmopolitan project in which everyone participates instead of being participated” (Mignolo 2000, p. 744). The following section will map a decolonial perspective for a reimagined cosmopolitanism.
The decolonial perspective for a reimagined cosmopolitanism
In charting the characteristics of a decolonial cosmopolitan citizenship, we draw on the postulates of Santos’s (2007, p. 55) “subaltern cosmopolitanisms”, Mignolo’s (2011; 2017) “delinking”, and NdlovuGatsheni’s (2020b) 10 Ds of decoloniality, to frame a mosaic theory for citizenship that is cognisant of the way the Global South has been marginalised – epistemically, ontologically and in terms of resource distribution. The cosmopolitan citizenship theory forefronted in this paper is premised on “openness towards the Other” (Leinius, 2014, p. 40), as opposed to the totalising and closed narrative of Euromodernity. This form of cosmopolitanism may well be called “dialogical cosmopolitanism, [as] it is the cosmopolitanism of the other” (2009, p. 243). This fondness for dialogue in a critical subaltern cosmopolitanism is reminiscent of what Paulo Freire (2007, p. 72) calls “radical love”, and what NdlovuGatsheni (2020) calls “decolonial love”. The essence of ‘love’ in these descriptors is primarily respect and dignity of human beings in ways that resonate with the central principles of Ubuntu, as being centred on the dictum that “I am because we are, and since we are, therefore, I am” (Mbiti, 1970, p. 141). This notion of human connectedness highlights, in our view, the indivisibility of human beings as members of one big human family, all enjoying the same ontological densities, irrespective of race and geography. When deployed as a framework for a reimagined cosmopolitan citizenship, ‘love’ in the sense meant here guarantees a convivial planetary re-existence in a post-COVID-19 world. As Nyamnjoh (2017, p. 5) explains, “conviviality depicts diversity, tolerance, trust, equality, inclusiveness, cohabitation, coexistence, mutual accommodation, interaction, interdependence, getting along, generosity, hospitality, congeniality, festivity, civility and privileging peace over conflict, among other forms of sociality”. 
The decolonial perspective for dismantling the taken-for-granted assumptions of the dominant neoliberal cosmopolitanism is aptly summed up in Ndlovu-Gatsheni’s 10 Ds of the decolonial turn (2020b, p. 384). It is our view that the 10 Ds, taken together, invoke an ontologically combative insurrectionary approach that is certainly capable of decentring the Euromodernity paradigm and posturing an alternative worldview. The 10 Ds are deimperialization, de-Westernisation, depatriachisation, deracialisation, debourgeoisement, decorporatisation, democratisation, deborderisation, decanonisation, and desecularisation. while all 10 concepts are central to our reimagining of a decolonial cosmopolitanism citizenship, we highlight only a few, because of space constraints. First, both deimperialisation and deWesternisation are critical as counter-hegemonic heuristics that address directly the coloniality of power that is a product of the colonial empire and its logic of extending Western-centric epistemology. Imperialism and Westernisation were/are the axis around which the coloniality of power survives. Added to the axis of coloniality is the imperative for deracialisation, because racial superiority was used to frame an artificial hierarchy of the ontological densities of human beings. In the COVID-19 pandemic, race, as Butler (2020) shows, was part of the politics of pandemics and politics of life, in which the ‘being’ of others is undermined. Second, debourgeoisement and decorporatisation are, in our view, pertinent reminders of how a moral cosmopolitanism has been hijacked and robbed of its human soul by the forces of capital and the market that puts profits before saving lives. The neoliberalism that, seemingly, destroys the livelihoods of the people of the Global South in its search for profit has often masqueraded in the guise of corporate governance. Critical decisions about which industries could open (or remain closed) in the pandemic were subject to the corporate interests of finance capital. In the Global South, for example, the big mines were permitted to continue operating to ensure profit for conglomerates located in the Global North. Finally, we see both deborderization and decanonization as critical factors in mapping the road towards the future postCOVID world as the planetary entanglements rendered re-borderisation ineffective for combating a pandemic whose transmission knows no borders. Decanonising knowledge is necessary to allow the world to learn and benefit from the knowledges of the Global South. Taken together, both deborderisation and decanonisation would re-allow free movement of the planet, and for pluriversality to form the basis of our engagements, as opposed to the monoperspectivity that breeds the arrogance characterising the universalism of Euromodern values. Seen in this light, a decolonial cosmopolitanism is certain to be an ongoing process of self-constitution through the continuous opening up of new perspectives in light of the encounter with the Other (Delanty, 2009, p. 13). Confronted with pandemics, such as that occasioned by COVID-19, a decolonial cosmopolitanism would not abandon its commitment to human equality, but would draw on a solidarity-based epistemology, in search of the moral obligations inherent in cosmopolitanism. NdlovuGatsheni (2020b, p. 384), refers to such an envisaged conviviality as a “moral order predicated on decolonial love and its ethics of all humans living together harmoniously”.
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