Any monetary or material attempt to repay the unpayable debt of slavery is the raison d‘être of white benevolence, which works as a tool of white liberalism to reify its credibility. White benevolence is how the aff attempts to put a bandaid on this debt.
Gearin ‘22 [Gearin, L. R. M., was published in the Department of Peace and Global Studies, Earlham College 2022, July 5. (UN)settling unpayable debt: Theorizing and disrupting the production of white “benevolence” during giving to reparations funds. Journal of Critical Race Inquiry. https://jcri.ca/index.php/CRI/article/view/15010] 
White benevolence is a way of inhabiting whiteness that allows white people to distance themselves from the violence of white supremacy. White benevolence works by attributing “goodness” to white people by virtue of their anti-racist actions. As such, occupying a position of benevolence is only possible through anti-racist action. White benevolence does not deny the presence or harm of racism; instead, while naming the violence of racism, it allows whiteness to appear less harmful (or even harmless) by making anti-racist work appear to compensate for an individual’s “share” of harm. In sum, white peoples’ relative power can appear less violent (to them) if they imagine that they are putting their position to good use. Because white benevolence is made possible by recognizing the harm of whiteness and following this recognition with reparative action, critical awareness of one’s whiteness is not enough to disrupt its reproduction. Indeed, the acknowledgement of the harms of whiteness and one’s implication in the violence of white supremacy actually facilitates the production of white benevolence. The danger of benevolent whiteness is that it allows white people to act as if they can possess structural power and resources within white supremacy in a neutral (or even positive) way. The concept of white benevolence does not name an actual position of goodness that white people can inhabit. Since any justification for holding onto structural power under white supremacy reproduces the violence of anti-Black racism, the idea of white benevolence is always a fantasy. Rather than naming a position that can be achieved, the term white benevolence is a conceptual tool for analyzing how this fantasy reproduces white supremacy. By imagining domination to be beneficial to colonized peoples, the positioning of white benevolence has a long history of being used as a justification for colonialism and racism. In his work on white settler nationalism in Australia, Damien Riggs (2004) proposes understanding the anti-racist practices of white people as part of a “continuum of DISRUPTING WHITE BENEVOLENCE 55 benevolence” (para. 10). Rather than assuming positions of white benevolence in Australia to be passive manifestations of a historical legacy, however, Riggs insists that claims to benevolence perform political functions that are specific to the anxieties of the present moment. Riggs writes, “practices of benevolence … may be understood as attempts at managing … anxiety [about the settler’s relationship to indigenous sovereignty], and therefore reasserting the normative status of whiteness” by claiming an untroubled relation between settler nationalism and indigenous sovereignty (2004, para. 26). Even white Australians who are critical of racism manage their relationship to colonial violence by citing their own actions to address racist harms. Riggs’ account of white benevolence in Australia illustrates how white people mobilize anti-racist practice to justify holding onto structural power. In this way, anti-racist action powerfully insulates white supremacy in Australia from challenge, and critical awareness of the violence of whiteness is inadequate for disrupting its reproduction. White benevolence is similar to white saviorism because both subjective positionings attribute value to white people through “generous” practices toward racialized people. As such, the liberal individualistic ideal that white individuals can contribute to anti-racism by acting to address the harms of white supremacy is central to both positionings. However, white saviorism as an analytical term is limited because it fails to fully disinvest from the idea that there is a “good” way to inhabit whiteness, whereas white benevolence as a conceptual term understands non-harmful whiteness to be a fantasy. The figure of the white savior is imagined as a well-intentioned yet innocently uncritical white person: someone who perpetrates racism due to a lack of awareness. The solution to white saviorism then appears to be educating white people about racialized power dynamics to bring them into greater critical awareness of their whiteness and to facilitate better structures of engagement between white people and racialized people. In contrast, the concept of white benevolence does not assume that critical awareness of whiteness will prevent white people from being harmful or reduce the harms they perpetuate. Instead, the concept of white benevolence highlights how attempts to acknowledge and critically reflect upon whiteness can actually re-generate the idea of inhabiting whiteness in a harmless or even positive way, a fantasy that works to insulate white supremacy from challenge. 
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