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SUBALTERN COSMOPOLITANISM
In light of these observations, it seems that, if not actively resisted against, abyssal thinking will go on reproducing itself, no matter how exclusionary and destructive the practices to which it gives rise. Political resistance thus needs to be premised upon epistemological resistance. As I said in the beginning, there is no global social justice without global cognitive justice. This means that the critical task ahead cannot be limited to generating alternatives. Indeed, it requires an alternative thinking of alternatives. A new post- abyssal thinking is thus called for. Is it possible? Are there any conditions that, if adequately valued, might give it a chance? This inquiry explains why I pay special attention to the countermovement I mentioned above as resulting from the shaking up of the abyssal global lines since the 1970’s and 1980’s: what I called subaltern cosmopolitanism.
It bears a real promise in spite of its rather embryonic character at the present time. Indeed, to capture it, it is necessary to embark on what I call a sociology of emergences (Santos, 2004). The latter consists of the symbolic amplification of signs, clues, and latent tendencies that, however inchoate and fragmented, do point to new constellations of meaning as regards both the understanding and the transformation of the world. Subaltern cosmopolitanism manifests itself through the initiatives and movements that constitute the counter-hegemonic globalization. It consists of the vast set of networks, initiatives, organizations, and movements that fight against the economic, social, political, and cultural exclusion generated by the most recent incarnation of global capitalism, known as neoliberal globalization (Santos, 2006b; 2006c). Since social exclusion is always the product of unequal power relations, these initiatives, movements, and struggles are animated by a redistributive ethos in its broadest sense, involving redistribution of material, social, political, cultural, and symbolic resources and thus based both on the principle of equality and on the principle of the recognition of difference. Since the beginning of the new century, the World Social Forum has been the most accomplished expression of counterhegemonic globalization and subaltern cosmopolitanism (Nisula & Sehm-Patomaki, 2002; Fisher & Ponniah, 2003; Sen, Anand, Escobar & Waterman, 2004; Polet, 2004; Santos, 2006c; Teivainen, forthcoming). And among the movements that have been participating in the World Social Forum, the indigenous movements are, in my view, those whose conceptions and practices represent the most convincing emergence of postabyssal thinking. This fact is most auspicious for the possibility of postabyssal thinking, as the indigenous people were the paradigmatic inhabitants of the other side of the line, that ideal-typical playground for appropriation and violence.
The novelty of subaltern cosmopolitanism lies, above all, in its deep sense of incompleteness without, however, aiming at completeness. On the one hand, it defends that the understanding of the world by far exceeds the Western understanding of the world and therefore our knowledge of globalization is much less global than globalization itself. On the other hand, it defends that the more non-Western understandings of the world are identified, the more evident it becomes that there are still many others to be identified and that hybrid understandings, mixing Western and non-Western components, are virtually infinite. Postabyssal thinking stems thus from the idea that the diversity of the world is inexhaustible and that such diversity still lacks an adequate epistemology. In other words, the epistemological diversity of the world does not yet have a form.
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