FRAMEWORK – The role of the ballot is to vote for the best theoretical lexicon for understanding Black suffering if we demonstrate that the 1AC’s conceptualization of power or material praxis generates a series of contradictions when it approaches the problematic of racial Blackness, that is a sufficient reason to reject them AND comes before weighing the aff. 
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[19] How, then, does one develop a working genealogy of a conundrum such as Afro-pessimism? Where does one begin? How is it possible to chart the history of something as polymorphous, as generative of and yet so abjectly banished from the life of Western modernity as the phenomenon of blackness-as-negation and negation-as-blackness? How does one narrate a story whose most poignant expressions have never been made with the written word or debated forthrightly in the public transcripts of civil society? How does one develop a functional vocabulary of silence? How does one paint a portrait of the unseen? And, most gravely perhaps, how does one do this crucial work while remaining sane in the face of a million commonplace and pitiless deferrals?
[20] The first challenge one confronts when trying to develop a theory and practice of black study is the problem of scale. That is, accepting the daunting task of conveying the sheer magnitude, the confounding depth and breadth of the topic at hand. Elaborating the slave's capture and subordination, establishing the relationship between the violence entailed by this process and the most essential and seemingly inessential formations of the modern (on the one hand, the nation, the state, civil society, the regime of value and its accumulated surplus and so forth; on the other, the minute protocols that organize our affiliations and disaffiliations with these meta-dispositifs of power), is itself enough to test the most stable psychology and blackness, we must remember, is born just a little bit crazy. But elaborate them we must, for without this effort all subsequent theorizations of blackness fail. Lindon Barrett's posthumous and tragically incomplete masterpiece, Racial Blackness and the (Dis)continuities of Western Modernity, serves as a case-point for the almost maniacal lengths a brilliant mind such as his must go through in order to demonstrate with precision (for anything less than precision will be dismissed outright on a technicality) the emergent circumstances of racial blackness, to show the centrality of trans-Atlantic plantation slavery to this formation, to catalogue the means by which slavery was a constituent element in the development of capitalism and is thus a constituent element of the contemporary global distribution of wealth and European territorial hegemony, of tracing the historical transition away from European feudal and monarchical forms of consolidated power to the more elusive, flexible forms of capitalist authority we live under today, to call attention to the consequent unstable formation of the human as a normative subject, to assemble an encyclopedic catalogue of the philosophers, historians, psychoanalysts, revolutionary anti-colonialists and social scientists of the more tame type who buttress these truths in order to show how and why we can and must see the extraction, consolidation, and distribution of resources in the creation of the Atlantic economies as not just foundational to but an ongoing process in the formation of the modern world, to emphasize, finally, the relation between the materiality of power and the "discursive grammar" by which subjects are composed and imagined, and all of this as prelude to say something else, something as simple as "I am" and "I am here." Reading Barrett's exhaustive résumé one can feel the frenetic energy expended upon the project and the almost perceptible slide into madness as he attempts to elaborate the elaborated, to prove the proven, to speak what has already been spoken, to be heard in a world where blackness lives in and is defined as vacuum: A living black hole pockmarking the face of modernity.[8]
[21] Capitalism and Schizophrenia, Civilization and Its Discontents, Madness and Civilization: all of the classic exegeses on mental illness and modernity express the dementia of blackness in its stable form. To be black, is to be mad. To be sane in a world of repetitive violence against one's body and soul is to be mad. Blackness is an unstable delirium that sucks the very light out of Enlightenment.[9] If Afro-pessimist thought forces us to make an accounting of the past, its imperative, its impetus for being, the persistence of its assertion as a destabilizing injunction, is driven by decidedly contemporary concerns. It is the effort to make an honest accounting of the question, "where does my body stand in relation to my flesh and how can they both, one without sacrificing the other, find a stable place to stand in this world or, in the meantime, how can I at least find a way to speak the contradiction and violence of that displacement?" It assumes the task of answering this question by delving into the past not for the sake of melancholy, the right to sing the blues or wallow in self-pity, but in order to elaborate the mechanics of a wound that still festers. It is an exhaustive project that demands willpower and invites sanction at every step. It entails not cutting a truce between the past and the present, not accepting a plea-bargain that leaves our accumulated grievances and the perpetual expendability of our lives off of the negotiating table in exchange for the dubious right to join the legions of alienated and exploited citizens struggling to find coherence in an insane and abusive new world order that has evolved, seamlessly and coercively, from the old. To hazard the consequences of not raising the white flag is an act of courage. But one look out of the window at the America I am traversing across tells me that I do not want to join the rank and file I see. And with that decision, for better or worse, begins a struggle that cannot rely on the power of affirmation alone. It demands that one produce a string of negations as persistent and unrelenting as the steady repetition of deportations that promote one's exile, and it requires one to challenge, ruthlessly, the unethical stability and indefensible centrism that has been the operational status quo of modernity since its inception.
[22] For this reason, Jared Sexton, who provides a concise overview of the objections mounted against Afro-pessimism, asserts, following Wilderson, that Afro-pessimism is as much a structural position as a school of thought or collection of ideological dogmas. (Sexton, Afro-Pessimism: The Unclear Word, 9) Rather, it is a (dis)position of embodiment that is deployed and asserted at key junctures. While the encounter may not always be willful, it inevitably emerges of its own accord with a predictable yet spontaneous regularity. It disrupts the flow of social discourse, particularly at those moments of convergence between the black body and its "institutional inscription."[10] More than a unified polemic, although it can be this too, Afro-pessimism is an extended meditation upon a set of accumulated negations growing out of the contradictions of Western thought and practice. Sometimes these can be moments of catharsis, appearing as a productive intervention, creating levity and release in unexpected places at unexpected times, but their (re)appearance and (re)iteration occur with such frequency, and always in a mode that replicates the grievance of blackness, that even such affective solidarities become a structural disposition bound by a relation of violence and a posture of negation. 
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