L – Asian Identity (model minority) – The plan articulates Asian studies in terms of contingent freedoms from oppression the federal government can afford – that’s parasitic on black abjection that forms the bedrock for Human freedom. 
Kim 13 (Hyo Kim, assistant professor of English at Medgar Evers College, City University of New York, PhD from Stony Brook University, Fall 2013, ““The Ruse of Analogy”: Blackness in Asian American and Disability Studies,” Penumbra: An Interdisciplinary Journal of Critical and Creative Inquiry Volume 1) 
Min Hyoung Song recently highlighted a disavowed yet structurally inevitable entanglement between blackness and Asian Americans in U.S. civil society when he noted that Asian Americans are becoming “less of a model whose successes specifically berate blacks and other racial minorities for their lack of resolve and more a kind of, for lack of a better term, super-minority whose successes berate everyone [including the disabled] who fails somehow to succeed” (18). Song’s provocative take on the evolving status of the “model minority” maps what I see as a potentially productive dialogue between Disability studies and the contemporary critique of the concept of an Asian-American model minority.1 Also, as Song makes explicit, we should also include in this dialogue the construction of blackness in any discussion of the “model minority” because the term insinuates that there is an antithesis of the “model” and it is safe to say within the Americas that people of African descent have historically and are now under the greatest scrutiny in that category. In this way, Asian Americans’ emergent status as “super-minority” also correlates with what Michelle Alexander has recently diagnosed as the “‘color blind’ public consensus that personal and cultural traits, not structural arrangements, are largely responsible for the fact that the majority of young black men in urban areas across the United States are currently under the control of the criminal justice system or branded as felons for life” (234-5). Broadly put, the aim of the present essay is to foreground how subfields such Asian American and Disability studies can participate, however unwittingly, in deflecting attention from what Alexander calls the “structural arrangements” that contour blackness within U.S. civil society. In doing so, I hope to intervene in the ongoing depoliticization of ethnic/minoritarian studies within higher learning. The Zero Degree of Sociality of Blackness To clarify this structural displacement I also draw upon Frank B. Wilderson’s recent intervention entitled Red, White & Black (2011). Wilderson’s provocative study maintains that in order for a politics or ethics to become legible within U.S. civil society, it must be based upon an assumptive logic which calibrates all citizens-subjects as a priori human, which effectively puts under erasure what Wilderson calls one of the “structural antagonisms” that has historically framed black bodies as potentially, or rather, always already non-human. It is, therefore, only by attending to such “structural antagonisms” (as opposed to a conflict which can be dialectically resolved) that anti-blackness (and in a different way, the antagonism toward the Native American) can be brought into sharp relief not as contingent but gratuitous (i.e. structural) to the formation of U.S. civil society.2 Thus when the concept of the human (or any of its metonymic variation such as personhood) is invoked as the a priori condition that subsumes all persons within civil society, it has the effect of displacing and putting under erasure what Wilderson calls the “blackness’s grammar of suffering”―which is structurally bound to the Middle Passage that effectively transformed the African into the fungible object status of the Slave. Therefore, as Wilderson reminds us: For the Black, freedom is an ontological, rather than experiential, question. There is no philosophically credible way to attach an experiential, a contingent, rider onto the notion of freedom when one considers the Black―such as freedom from gender or economic oppression, the kind of contingent riders rightfully placed on the non-Black when thinking freedom. Rather, the riders that one could place on Black freedom would be hyperbolic―though no less true―and ultimately untenable: freedom from the world, freedom from Humanity, freedom from everyone (including one’s Black self). (24) In this, there can be no analogue to “blackness’s grammar of suffering,” which exceeds the descriptive power of representative language, as it gestures toward the unrepresentable, the zero-degree of sociality which the Slave embodies. Drawing upon the interarticulations between Disability and Asian American studies to illuminate this structural displacement is not as arbitrary as it might seem, as both become legible and ultimately unstable in and around “blackness.” This complex entanglement, says Wilderson via Ronald Judy’s (Dis)Forming the American Canon (1994) that the mere presence of the Black and his or her project, albeit adjusted structurally, threatens the fabric of the ‘stable’ economy by threatening its structure of exchange. ‘Not only are the conjunctive operations of discourse of knowledge and power that so define the way in which academic fields get authenticated implicated in the academic instituting of Afro-American studies, but so is the instability entailed in the nature of the academic work.’ (40) As previously mentioned, Wilderson’s deployment of the term “antagonism” reflects his understanding that U.S. Civil Society continues to gratuitously position the Black as a being without humanity. According to Wilderson’s extension of Judy’s study, the disavowal of the “structural antagonism” toward the Black is thus a necessary function that is crucial to not only “instituting of Afro-American studies” but the manner in which such fields as Asian American and Disability studies “get authenticated” within academia. This insight is crucial to understanding how the convergence of Disability and Asian American studies on their assumptive logic of the human unwittingly works to displace “blackness’s grammar of suffering” from the political and ethical terrain that contours U.S. civil society.
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