Vote neg to affirm Black care, the refusal to distance from pathology. This ends the world, producing Black sociality.
Sexton 10 (Jared Sexton, Director, African American Studies School of Humanities , Associate Professor, African American Studies School of Humanities, Associate Professor, Film & Media Studies School of Humanities at University of California Irvine, “The Social Life of Social Death: On Afro-Pessimism and Black Optimism”)
What I find most intriguing about the timbre of the argument of “The Case of Blackness,” and the black optimism it articulates against a certain construal of afro-pessimism, is the way that it works away from a discourse of black pathology only to swerve right back into it as an ascription to those found to be taking up and holding themselves in “the stance of the pathologist” in relation to black folks. I say this not only because there is, in this version of events, a recourse to psychoanalytic terminology (“fetishization,” “obsession,” “repetition,”), but also because there is at the heart of the matter a rhetorical question that establishes both the bad advice of a wild analysis and a tacit diagnosis affording a certain speaker’s benefit: “So why is it repressed?” The “it” that has been afflicted by the psychopathology of obsessional neurosis is the understanding, which is also to say the celebration, of the ontological priority or previousness of blackness relative to the antiblackness that establishes itself against it, a priority or previousness that is also termed “knowledge of freedom” or, pace Chandler, comprehension of “the constitutive force of the African American subject(s)” (Chandler 2000: 261). [21] What does not occur here is a consideration of the possibility that something might be unfolding in the project or projections of afro-pessimism “knowing full well the danger of a kind of negative reification” associated with its analytical claims to the paradigmatic (Moten 2004: 279). That is to say, it might just be the case that an object lesson in the phenomenology of the thing is a gratuity that folds a new encounter into older habits of thought through a reinscription of (black) pathology that reassigns its cause and relocates its source without ever really getting inside it. In a way, what we’re talking about relates not to a disagreement about “unthought positions” (and their de-formation) but to a disagreement, or discrepancy, about “unthought dispositions” (and their in-formation). I would maintain this insofar as the misrecognition at work in the reading of that motley crew listed in the ninth footnote regards, perhaps ironically, the performative dimension or signifying aspect of a “generalized impropriety” so improper as to appear as the same old propriety returning through the back door. Without sufficient consideration of the gap between statement and enunciation here, to say nothing of quaint notions like context or audience or historical conjuncture, the discourse of afro-pessimism, even as it approaches otherwise important questions, can only seem like a “tragically neurotic” instance of “certain discourse on the relation between blackness and death” (Moten 2007: 9).xiii Fanon and his interlocutors, or what appear rather as his fateful adherents, would seem to have a problem embracing black social life because they never really come to believe in it, because they cannot acknowledge the social life from which they speak and of which they speak—as negation and impossibility—as their own (Moten 2008: 192). Another way of putting this might be to say that they are caught in a performative contradiction enabled by disavowal. I wonder, however, whether things are even this clear in Fanon and the readings his writing might facilitate. Lewis Gordon’s sustained engagement finds Fanon situated in an ethical stance grounded in the affirmation of blackness in the historic antiblack world. In a response to the discourse of multiracialism emergent in the late twentieth-century United States, for instance, Gordon writes, following Fanon, that “there is no way to reject the thesis that there is something wrong with being black beyond the willingness to ‘be’ black – in terms of convenient fads of playing blackness, but in paying the costs of antiblackness on a global scale. Against the raceless credo, then, racism cannot be rejected without a dialectic in which humanity experiences a blackened world” (Gordon 1997: 67). What is this willingness to ‘be’ black, of choosing to be black affirmatively rather than reluctantly, that Gordon finds as the key ethical moment in Fanon? [23] Elsewhere, in a discussion of Du Bois on the study of black folk, Gordon restates an existential phenomenological conception of the antiblack world developed across his first several books: “Blacks here suffer the phobogenic reality posed by the spirit of racial seriousness. In effect, they more than symbolize or signify various social pathologies—they become them. In our antiblack world, blacks are pathology” (Gordon 2000: 87). This conception would seem to support Moten’s contention that even much radical black studies scholarship sustains the association of blackness with a certain sense of decay and thereby fortifies and extends the interlocutory life of widely accepted political common sense. In fact, it would seem that Gordon deepens the already problematic association to the level of identity. And yet, this is precisely what Gordon argues is the value and insight of Fanon: he fully accepts the definition of himself as pathological as it is imposed by a world that knows itself through that imposition, rather than remaining in a reactive stance that insists on the (temporal, moral, etc.) heterogeneity between a self and an imago originating in culture. Though it may appear counterintuitive, or rather because it is counterintuitive, this acceptance or affirmation is active; it is a willing or willingness, in other words, to pay whatever social costs accrue to being black, to inhabiting blackness, to living a black social life under the shadow of social death. This is not an accommodation to the dictates of the antiblack world. The affirmation of blackness, which is to say an affirmation of pathological being, is a refusal to distance oneself from blackness in a valorization of minor differences that bring one closer to health, to life, or to sociality. Fanon writes in the first chapter of Black Skin, White Masks, “The Black Man and Language”: “A Senegalese who learns Creole to pass for Antillean is a case of alienation. The Antilleans who make a mockery out of him are lacking in judgment” (Fanon 2008: 21). In a world structured by the twin axioms of white superiority and black inferiority, of white existence and black nonexistence, a world structured by a negative categorical imperative—“above all, don’t be black” (Gordon 1997: 63)—in this world, the zero degree of transformation is the turn toward blackness, a turn toward the shame, as it were, that “resides in the idea that ‘I am thought of as less than human’” (Nyong’o 2002: 389).xiv In this we might create a transvaluation of pathology itself, something like an embrace of pathology without pathos.
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